Briefly, her answers are: (1) A good life is constituted either by the activities of the 'career self' or the experiences of the 'seriatim self' that values, for instance, the sequenced experiences of quotidian life. (2) There is no obvious 'natural life span'; science might offer significant extensions, as it has in the past. (3) Other things being equal, a long life is better than a short one. (4) The desirability of mundane immortality is limited by the finite resources of our planet and the finite capacities of the human body.
On the social policy level, Overall, a feminist and social democrat, advocates 'affirmative prolongevitism': laudable proposals that would direct resources, research, and services towards boosting life expectancy, with a special emphasis on aiding disadvantaged groups and on intergenerational support for the elderly. However, as she says, she does not 'attempt to describe [these proposals] in detail,' for that 'would require a book of its own.' No doubt, but the devil is in the details for both sides of the debate.
It is one thing to deal with the problems of distributive justice wholesale with philosophical generalizations based on abstractions and thought experiments; it is another to deal with them retail in the face of constantly changing real-world exigencies. Is age irrelevant in choosing whether a twenty-year-old cystic fibrosis patient or a seventy-year-old emphysema patient gets the only available lung transplant? (Fair disclosure: this reviewer, a septuagenarian who volunteers at a hospice, would choose the younger person.) Should we completely eliminate the discounting for age prevalent in our social systems, e.g., in insurance awards, tort law, and benefit/cost studies (using 'Quality Adjusted Life Years') for evaluating legislation? Issues like these are not discussed.
Moreover, the debate has been framed in the context of (currently) affluent North America and does not really address just health distribution on a world scale. Even in North America there are great disparities in medical expenditures: in Purchasing Power Parity terms, according to the OECD, the USA spends $5267 per capita on health, Canada $2931, Mexico only $553. Furthermore, in 2000 there were 605 million people on earth over sixty, with 278 million in the developed world and 327 million in the developing world, the latter number projected to grow to 1.6 billion elders by 2050. How should they be cared for along with hundreds of millions of younger people dying of malnutrition and disease and in warfare? Hard choices, according to circumstances, may be unavoidable. (J.T. STEVENSON) Ronald Beiner. Liberalism, Nationalism, Citizenship:
Essays on the Problem of Political Community University of British Columbia Press. 232. $85. 00, $27.50 This book is an important addition to the rapidly proliferating literature on questions of citizenship. It provides a collection of mostly previously published and now revised essays, written between 1993 and 2003. Ronald Beiner offers a rich normative-philosophical reflection and valorization of the idea of citizenship, specifically to demonstrate that neither liberalism nor nationalism fully honours what he calls the 'civic idea.' In analysing a wide range of key thinkers and how they both neglect and engage questions of citizenship, he begins with the position that 'liberalism is correct in its diagnosis of what's wrong with nationalism, and nationalism is correct in its diagnosis of what's wrong with liberalism.' The purpose of the book is to argue for an alternative option, one that treats political community as an expression of civic identity rather than individual or communalist identity.
The book is organized into two parts. In part 1, Beiner exposes the limitations of liberalism in the development of a notion of civic life. According to Beiner, citizenship offers a sense of sharedness that other discourses fail to provide. He highlights that there is variation in lived civic experiences and membership, although he does not explore what this specifically entails for marginalized citizens. In part 2, Beiner expounds on the virtue of citizenship by examining the insularity of nationalism. He shows that citizenship embodies flexibility in responding to the idea of nation without the menace of nationalism. He also describes the ways in which civic agency varies according to desires of particular nationalisms. While he presents good reasons why nationalist identities need not be favoured over other kinds of identities, he fails to offer compelling reasons why civic and non-nationalist identities are desirable in and of themselves and not simply as a consequence of the failings of liberalism and nationalism. The Aristotelian civic idea as 'an essential human calling' requires further explanation.
Some key ideas about citizenship are found in Beiner's personal account of his own disaporic Jewish location. He appears to be responsive to concepts of belonging, displacement, and hybridity, although he never employs this specific language. Potentially, by drawing upon postcolonial understandings of these concepts (e.g., Gloria Anzaldua and Homi Bhabha), Beiner could bolster the civic idea and undermine the modes of identification that he finds objectionable.
Before he turns to the provocative question of whether Canada is a 'real country,' Beiner does an excellent job of clarifying and developing his critique against the hegemony of rights discourse. He contends that the 'trumping,' 'leveling,' and 'short-circuit' functions of the language of rights thwart the spirit of accommodation and compromise. While the critique against rights is insightful, the sanguine image of a co-operative political community echoes some versions of deliberative democracy that underestimate agonistic accounts of democracy. Nonetheless, Beiner illustrates the urgent need to theorize a vigorous meaning of citizenship, one that is xxxxxxx driven by a weaker version of the Aristotelian archetype citizen and diluted civic-republicanism.
There are still some troubling features in this civic idea. Beiner sometimes suggests that people can move from nationalist to civic identities fairly easily, and that this is desirable. In the case of many Aboriginal nations this is simply not true; nationhood is employed as a resistance strategy to assimilation, as a way to make social and economic claims, and as a necessary feature of the decolonization process. Beiner also argues that the politics of ethnicity offends the civic idea, but without adequately considering that it is not simply that ethnic groups self-ascribe to nationalist (or even non-nationalist) identities but rather that identification is also externally imposed as an effect of racialization.
Though the book does not ultimately supply a radical theory of citizenship, it does make a valuable contribution to critiques of liberalism and nationalism as well as theories of citizenship and community. The analysis is contextualized, nuanced, well-organized, and showered with lively links between theory and practice. It presents a skilful overview of contemporary debates by addressing some of the most important and difficult questions of citizenship and community, and persuasively resituates the concept of citizenship. It is a useful and relevant book for students of politics and political theory. This collection commemorates and continues the work of James Doull, who died in 2001 after a long career in classics at Dalhousie University. With an evident command of ancient and medieval intellectual culture, but also with a considerable grasp of the history of Western philosophy in general, which he read as a Hegelian, Doull sought a philosophy of history that would make explicit what is essential in what we are becoming today. Throughout, the question of freedom fundamental for the human guided his investigations.
An inspiring preface by Graeme Nicholson, and a helpful general introduction by Peddle and Robertson, former students of Doull, prepare the way. The principal contributor is Doull himself, from whom we have a brief opening lecture which surveys the history of Western thought, followed by nine investigations of its particular stages, with each investigation being followed by one or two commentaries by scholars influenced by Doull.
Greek drama and philosophy, Plato's Parmenides, Virgil's Rome, and the legacies of Augustine and Neoplatonism are the subjects of Doull's first xxxxxxxx
